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I. The Arab Modernism of the 21st Century - How Does One Report a History? 


The long history of the microphysics of power in the Arab world, is embedded in local non-institutional hexes with 
social groups of landlordism and its institutional power in the state of Saddam Hussain, or Hosni Mubarak in 
Egypt and Iraq. It also combines with it an ideology of Sunni Islam which is enshrined in its standardisation of 
culture along the lines of late Babylonian cultures being the structure of progress, which was attacked by 
American imperialism in line with the earlier Christian motifs of Biblical renaissance, which re-organised the Arab 
world towards democracy, and a recent Arab Spring and general working class strike in Egypt as in Sudan, and 
Tunisia, with the unique constellation America has towards Iran. 


This is reported in the mainstream and mass media as Hijab protests in Iran, deleting its history of revolution and 
progressive motifs of Islam under class struggle, which then constellates with the Arab Spring, but only if it is part 
of the ideology of resistance and not Islamic resistance and protest. It means the Orientalism of the rubric of the 
West, as opposed to the Arab world, is finally reported as refugee crises in Europe or even Islamic influenced 
terrorism in the early 21st century, which means that there is a structure of oppression in the Arab world which 
the liberal world is against. This Orientalism is a set of cultural representations of monasteries, mosques and 
images of Prophets and books, letters, literature and Quranic writings, and traditions of even East Pakistan 
working classes, all of which is obliterated by the mass media and commercial capitalism towards a type of 
Oriental discourse. 


In actual fact, Islam is a theological principle which struggles for justice and liberation of the people, an 
ideological position similar to Marxism or Communism, fraught by the problem of organised violence against its 
people. The film therefore Nizariq shot in the 20th century period of 1949, was a high film about the problem of a 
man who is working in an office, and finds letters. This then becomes the whole tradition of daguerrotypes and 
panoramas in early Islamic 18th centuries in India as in Iran and Pakistan, earlier called Saffavid. 


The long structure of global capitalism and liberal orders of France or even the position of Iraq and Iran is finally 
a structure of exploitation hidden in the notion of surplus-value which transfers a peripheral matrix to the Arab 
world, which causes the regression towards cultures of Islam by the notion of Orientalism hidden in the power 
structures of the West. This is first a colonial enterprise and then a long history of discourses and apparatuses 
which includes the history of a theological principle becoming the history of infidelism in recent renditions. 
Actually the problem of terrorism as it is called today, is a long standing problem of the Arab world and its history 
of slave systems and serfdom which is part of its cultural representation by lieu of a power relation in the matrix 
of the interpretation and assimilation of Arab to immigrant or even terrorism. It means that we cannot but be in 
line with a tradition called Sunni Islam, which is finally a structure of oppression hidden in the Arab world 
because of its assimilation with modernity and progress, as the effect of disbanding theological belief and 
modernising towards a free liberal world. 


In other words the pure belief system of the Arab world, is finally a history of letters, and alephs, which organises 
Hebrew linguistic traditions against the opposition Christ and Mohmet, which is the origin of some abstraction 
and types of abstraction that are involved in the current world as in Japanese studies and translation departments, 
against the notion of dissimilarities, which is actually a type of translation needed to understand cross-cultural 
interactions and hospitality in Derrida, which is finally writing, translation and differance which is then a 
deconstruction of all typologies of representation and power relations finally belonging to ideologies and practices 
of ideologies, including the idea of a capitalism which then represents without the notion of hospitality or 
recognition. The status of modern epistemes therefore directed against the assimilation of national cultural 
difference as is the rendition of immigrant politics in France as a problem of Islam and its influence on the French 
nationalism, is then a matter of difference in recognition. 


It means that one calls the national state and national aesthetics and cultures of the West, affected by a different 
value than that of Iran or Iraq, which is also Egypt or Algeria, that there is no possible hospitality to this national 
level, de-relegated to a non national structure at all. Terrorism affects the West, but not Iran equally, because 
there is a slippage between the structure and its negation, towards the problem of national aesthetics. In national 
levels of integration, the modality Islam is finally a long judgement on its inferior position, as the painting 
Helamas inspires, which is a long Greek archaeological fragment on the event against the Macedonian conquests 
of Iran and Iraq as a progress of history with the philological term Hyiatnis, which means the height of the Greeks 


and so presently Europe or America against the lowness of the Arab progressives, as its very synthesis or 
cognition, when one elapses the formal level of state to the people of a region. 


It means the crop cycles of the Greek period were measured against the crop cycles of small Messianic scriptural 
production in the Arab world, which is its difference, or cultural, political, administrative and bureaucratic even 
modern capitalism difference. The hidden war machine in narcopoitics is finally assimilated to Heliosani while 
terrorism is a term left for war machines of lesser relevance in the fragment of Babylonian Iraq. This means of 
course that global capitalism is functional to the idea of modernism in Islam as opposing the relevance of its 
problem as internal contradiction, instead exteriorised and displaced as the representation of a lawless 
arithocramitism which means a place without the sanctity of law. 


II. The Problem of Liberalism and Cultural Logic in Capitalism as a Function of the Theological Principle of 
the Enterprise Deterior 


Finally what is a novel abstraction, the status of abstraction is finally a cultural abstraction, in actual fact a 
Orientalist depression of the status of nations as equal, which is a Treaty of Versailles in the Arab world as 
relegated to demonis, nothing other than national inequality which the status of abstraction is bound up with in 
liberalism or capitalism as such. 


It means equality is bound by a penalism or legal jurisdiction like Arethroponianist polises, which means nothing 
other than a long history of polis and agglomerations of contradiction bound by a distinct law, hidden in 
anthropology of Western liberalism and contemporary Arab nations. It means also that status is different, or the 
Weberian status is outlawed. 


In the problem of multinational capitalism and its integration of globalization, again the Islamic world is outlawed, 
which creates as I recently argued an external production system which is not the vont of Cuba or Latin America 
so much as Iraq, Egypt and Iran or even Syria. This then is a lack of analysis of the generalised modernism of the 
Iranian abstraction which then organises its public finance and culture into a status of abstraction leveled by 
customs and art, even processes of theology and letters, which receive a crisis in its production system as opposed 
to the idea of liberal equality. 


This asymmetry between Capitalism and Communism opposed to Islam and Arab nationalism, is then nothing 
other than the failure to grasp the notion of global capitalism as welcomed in Iran and Maltudian productions of 
convoluted reasoning, on a simple fact. It means that there is a structural asymmetry because of a problem of 
West and Arab as opposed in historical trajectories. 


Its only solution is the correct status of abstraction in capital. It means nothing other than the function of 
Deterior, which is an enterprise bound by abstraction, for instance the letter, Quran is finally a status that is 
privileged in its abstraction. Other types of abstraction are therefore designed to attack its local microphysic of 
what caused in a broad historical generalisation the Iraq war or even the dictatorship of Sunnism, which is a 
reaction to the principle of abstraction in the Arab world as assimilating Macedonia and Byzantium to the status of 
Caliphs which is its own history, over a duty of the Western liberal bloc aligned with Sunnism therefore. 


The character of abstraction then is the production of a discourse, culture, and politics, which is embedded in 
modern capitalism with the letters pronounced an pre-catarchicisms, which includes Herod against the masses. It 
means even the letter in modern capitalism is a syntax in the mass media of disrecognition, the whole world being 
mobilized to the Herodian histories and Livyian discourses meant to attack the people of the Arab world and their 
resistances being diminished to nullism. 


Therefore to class the Arab world as a social formation as I do, without class, is true, but in its complete 
recognition is a permanent revolt of the people, the people being the category of the Arab world. In this sense the 
difference in class struggle is the direct mobilzation of mass protest which is active as in India, in Detroit or in 
Madrid square in the general logic of people’s liberation in the Arab world, which cannot be brought to public 
view unless de-remonisthed into a spectre. 


It means nothing other than the complete Orientalisation of the Arab world in modern liberal epistemes. 


The perpetual revolution of the Quranic meditations of this long journalistic exercise is finally to mediate the 
objective category of Deterior, to articulate the current discourse of Islam as a set of practices with divine 


providence. It means there is a abstraction finally that is qualified by the Quran and Islam and Shia traditions, 
which then receive this long argument which would travel to Iran in small caterins which is the long image of 
Mohammad travelling, which is nothing other than the function of letters, newspapers and doctrines hidden from 
view even which make its way to Medina and Meccan lives in Arab Iran, Iraq and Jordan, even Lebanon, because 
of its status of a cultural representation whose power-relation is skewed to Islam, with lovers who are in the late 
tradition of Iliza. 


The production of a coterina, is finally a mufasim, which means the news on Deterior is Iftiar, which means 
nothing other than the production of Messianism, which is a practice belonging to true traditions, which organise 
on this enterprise as a simple judgement on the status of a Prophet or Liama, which means a litanist, which is 
nothing other than Herod uncovering the Jewish Hebrew light, which is then vanquished in a assault of the 
Gebrains and Carthagians against the poorest Islamic limalas of the Greek period of Islamic counterlands. The 
mode of receiving the litanist, is simply by finding him, locating him and analysing him, which is the old practice 
of referring to his mother, or older teacher or even a principle called law, called patrina, or patr, or finally lilaz. 


III. Quranic Journalism At Last - The Global Capitalism and its Counterpart Islam as finally Liberated by 
Letters, Hebrew and French Dialects of Farsi and Urdu, even Arabic, the meaning of Language with a 
note on Tehranik Concepts of Social Relations or the Literal Function of Islamic collectives 


Finally the global panopticon functions of capitalism creates the crisis, Saddam Hussain is a dictator, which is 
broadly correct, but also the problem of its traditions of resistance against Saddahi, which means dictatorship 
fought by uprisings. This means that the correct idea of history is of course a misnomer in Illiad by Homer, just as 
in the recent Motorola thinkpad cell phone. It means that the technology of capitalism is indented with Homeric 
cries against the Illiaadnazim, which is the mode of interpreting the Arab world in technology as in capitalism as 
in the whole panopticon of culture as such. It means the status of Pranav Mistry’s Sixth Sense is already here, 
when the news carries misinformation but so does the status of capitalist technology or even ideas of its 
computers or even ideas of websites or commons of ecological, political, and healthcare or even property relations 
all of which align with Sunnism. 


Quranic instantiations in this sense in Tehranik concepts of social relations, is nothing other than protecting Islam 
from the world by creating friendships and bonds like that between I recall Muzzaffar Ahmed and my mother, or 
Noorin and my mother, which means that the world is finally attacking the Islamic people since its inception as a 
Judaic support for Christ, that Mohammad called out in his sudden disappearance in the 250 AD, night, called 
Zama. This means that today of course the scriptures shift to a Tehranic concept of social relations of production, 
or produtiza, which means nothing other than - 


The traditions of resistance, with long micro-histories of what it means to stand as a woman with a Hijab. It means 
to resist. To go home in the night and read. Which means insurrectional civil disobedience. All of this is current 
eternal news. Only I, understand that astronomy is linked to finally, the discovery of a science which frees the 
Islamic people, because it means that science is finally related to letters, or beauty, which in Islam means, the 
order of God. 


